
228. A sign, or representamen, is something which stands to somebody for something in some respect or capacity. It addresses somebody, that is, creates in the mind of that person an equivalent sign, or perhaps a more developed sign. That sign which it creates I call the interpretant of the first sign. The sign stands for something, its object. It stands for that object, not in all respects, but in reference to a sort of idea, which I have sometimes called the ground of the representamen. "Idea" is here to be understood in a sort of Platonic sense, very familiar in everyday talk; I mean in that sense in which we say that one man catches another man's idea, in which we say that when a man recalls what he was thinking of at some previous time, he recalls the same idea, and in which when a man continues to think anything, say for a tenth of a second, in so far as the thought continues to agree with itself during that time, that is to have a like content, it is the same idea, and is not at each instant of the interval a new idea.


229. In consequence of every representamen being thus connected with three things, the ground, the object, and the interpretant, the science of semiotic has three branches. The first is called by Duns Scotus grammatica speculativa. We may term it pure grammar. It has for its task to ascertain what must be true of the representamen used by every scientific intelligence in order that they may embody any meaning. The second is logic proper. It is the science of what is quasi-necessarily true of the representamina of any scientific intelligence in order that they may hold good of any object, that is, may be true. Or say, logic proper is the formal science of the conditions of the truth of representations. The third, in imitation of Kant's fashion of preserving old associations of words in finding nomenclature for new conceptions, I call pure rhetoric. Its task is to ascertain the laws by which in every scientific intelligence one sign gives birth to another, and especially one thought brings forth another.

§2. SIGNS AND THEIR OBJECTS


230. The word Sign will be used to denote an Object perceptible, or only imaginable, or even unimaginable in one sense--for the word "fast," which is a Sign, is not imaginable, since it is not this word itself that can be set down on paper or pronounced, but only an instance of it, and since it is the very same word when it is written as it is when it is pronounced, but is one word when it means "rapidly" and quite another when it means "immovable," and a third when it refers to abstinence. But in order that anything should be a Sign, it must "represent," as we say, something else, called its Object, although the condition that a Sign must be other than its Object is perhaps arbitrary, since, if we insist upon it we must at least make an exception in the case of a Sign that is a part of a Sign. Thus nothing prevents the actor who acts a character in an historical drama from carrying as a theatrical "property" the very relic that that article is supposed merely to represent, such as the crucifix that Bulwer's Richelieu holds up with such effect in his defiance. On a map of an island laid down upon the soil of that island there must, under all ordinary circumstances, be some position, some point, marked or not, that represents qua place on the map, the very same point qua place on the island. A sign may have more than one Object. Thus, the sentence "Cain killed Abel," which is a Sign, refers at least as much to Abel as to Cain, even if it be not regarded as it should, as having "a killing" as a third Object. But the set of objects may be regarded as making up one complex Object. In what follows and often elsewhere Signs will be treated as having but one object each for the sake of dividing difficulties of the study. If a Sign is other than its Object, there must exist, either in thought or in expression, some explanation or argument or other context, showing how--upon what system or for what reason the Sign represents the Object or set of Objects that it does. Now the Sign and the Explanation together make up another Sign, and since the explanation will be a Sign, it will probably require an additional explanation, which taken together with the already enlarged Sign will make up a still larger Sign; and proceeding in the same way, we shall, or should, ultimately reach a Sign of itself, containing its own explanation and those of all its significant parts; and according to this explanation each such part has some other part as its Object. According to this every Sign has, actually or virtually, what we may call a Precept of explanation according to which it is to be understood as a sort of emanation, so to speak, of its Object. (If the Sign be an Icon, a scholastic might say that the "species" of the Object emanating from it found its matter in the Icon. If the Sign be an Index, we may think of it as a fragment torn away from the Object, the two in their Existence being one whole or a part of such whole. If the Sign is a Symbol, we may think of it as embodying the "ratio," or reason, of the Object that has emanated from it. These, of course, are mere figures of speech; but that does not render them useless.)


231. The Sign can only represent the Object and tell about it. It cannot furnish acquaintance with or recognition of that Object; for that is what is meant in this volume by the Object of a Sign; namely, that with which it presupposes an acquaintance in order to convey some further information concerning it. No doubt there will be readers who will say they cannot comprehend this. They think a Sign need not relate to anything otherwise known, and can make neither head nor tail of the statement that every Sign must relate to such an Object. But if there be anything that conveys information and yet has absolutely no relation nor reference to anything with which the person to whom it conveys the information has, when he comprehends that information, the slightest acquaintance, direct or indirect--and a very strange sort of information that would be--the vehicle of that sort of information is not, in this volume, called a Sign.


232. Two men are standing on the seashore looking out to sea. One of them says to the other, "That vessel there carries no freight at all, but only passengers." Now, if the other, himself, sees no vessel, the first information he derives from the remark has for its Object the part of the sea that he does see, and informs him that a person with sharper eyes than his, or more trained in looking for such things, can see a vessel there; and then, that vessel having been thus introduced to his acquaintance, he is prepared to receive the information about it that it carries passengers exclusively. But the sentence as a whole has, for the person supposed, no other Object than that with which it finds him already acquainted. The Objects--for a Sign may have any number of them--may each be a single known existing thing or thing believed formerly to have existed or expected to exist, or a collection of such things, or a known quality or relation or fact, which single Object may be a collection, or whole of parts, or it may have some other mode of being, such as some act permitted whose being does not prevent its negation from being equally permitted, or something of a general nature desired, required, or invariably found under certain general circumstances.

§3. DIVISION OF TRIADIC RELATIONS 


233. The principles and analogies of Phenomenology enable us to describe, in a distant way, what the divisions of triadic relations must be. But until we have met with the different kinds a posteriori, and have in that way been led to recognize their importance, the a priori descriptions mean little; not nothing at all, but little. Even after we seem to identify the varieties called for a priori with varieties which the experience of reflexion leads us to think important, no slight labour is required to make sure that the divisions we have found a posteriori are precisely those that have been predicted a priori. In most cases, we find that they are not precisely identical, owing to the narrowness of our reflexional experience. It is only after much further arduous analysis that we are able finally to place in the system the conceptions to which experience has led us. In the case of triadic relations, no part of this work has, as yet, been satisfactorily performed, except in some measure for the most important class of triadic relations, those of signs, or representamens, to their objects and interpretants.


234. Provisionally, we may make a rude division of triadic relations, which, we need not doubt, contains important truth, however imperfectly apprehended, into--


Triadic relations of comparison,


Triadic relations of performance, and


Triadic relations of thought.


Triadic relations of Comparison are those which are of the nature of logical possibilities.


Triadic relations of Performance are those which are of the nature of actual facts.


Triadic relations of Thought are those which are of the nature of laws.


235. We must distinguish between the First, Second, and Third Correlate of any triadic relation.


The First Correlate is that one of the three which is regarded as of the simplest nature, being a mere possibility if any one of the three is of that nature, and not being a law unless all three are of that nature


236. The Third Correlate is that one of the three which is regarded as of the most complex nature, being a law if any one of the three is a law, and not being a mere possibility unless all three are of that nature.1


237. The Second Correlate is that one of the three which is regarded as of middling complexity, so that if any two are of the same nature, as to being either mere possibilities, actual existences, or laws, then the Second Correlate is of that same nature, while if the three are all of different natures, the Second Correlate is an actual existence.


238. Triadic relations are in three ways  divisible by trichotomy, according as the First, the Second, or the Third Correlate, respectively, is a mere possibility, an actual existent, or a law. These three trichotomies, taken together, divide all triadic relations into ten classes. These ten classes will have certain subdivisions according as the existent correlates are individual subjects or individual facts, and according as the correlates that are laws are general subjects, general modes of fact, or general modes of law.


239. There will be besides a second similar division of triadic relations into ten classes, according as the dyadic relations which they constitute between either the First and Second Correlates, or the First and Third, or the Second and Third are of the nature of possibilities, facts, or laws; and these ten classes will be subdivided in different ways.


240. It may be convenient to collect the ten classes of either set of ten into three groups according as all three of the correlates or dyadic relations, as the case may be, are of different natures, or all are of the same nature, or two are of one nature while the third is of a different nature.


241. In every genuine Triadic Relation, the First Correlate may be regarded as determining the Third Correlate in some respect; and triadic relations may be divided according as that determination of the Third Correlate is to having some quality, or to being in some existential relation to the Second Correlate, or to being in some relation of thought to the Second for something .


242. A Representamen is the First Correlate of a triadic relation, the Second Correlate being termed its Object, and the possible Third Correlate being termed its Interpretant, by which triadic relation the possible Interpretant is determined to be the First Correlate of the same triadic relation to the same Object, and for some possible Interpretant. A Sign is a representamen of which some interpretant is a cognition of a mind. Signs are the only representamens that have been much studied.

§4. ONE TRICHOTOMY OF SIGNS


243. Signs are divisible by three trichotomies; first, according as the sign in itself is a mere quality, is an actual existent, or is a general law; secondly, according as the relation of the sign to its object consists in the sign's having some character in itself, or in some existential relation to that object, or in its relation to an interpretant; thirdly, according as its Interpretant represents it as a sign of possibility or as a sign of fact or a sign of reason.


244. According to the first division, a Sign may be termed a Qualisign, a Sinsign, or a Legisign.


A Qualisign is a quality which is a Sign. It cannot actually act as a sign until it is embodied; but the embodiment has nothing to do with its character as a sign.


245. A Sinsign (where the syllable sin is taken as meaning "being only once," as in single, simple, Latin semel, etc.) is an actual existent thing or event which is a sign. It can only be so through its qualities; so that it involves a qualisign, or rather, several qualisigns. But these qualisigns are of a peculiar kind and only form a sign through being actually embodied.


246. A Legisign is a law that is a Sign. This law is usually established by men. Every conventional sign is a legisign [but not conversely]. It is not a single object, but a general type which, it has been agreed, shall be significant. Every legisign signifies through an instance of its application, which may be termed a Replica of it. Thus, the word "the" will usually occur from fifteen to twenty-five times on a page. It is in all these occurrences one and the same word, the same legisign. Each single instance of it is a Replica. The Replica is a Sinsign. Thus, every Legisign requires Sinsigns. But these are not ordinary Sinsigns, such as are peculiar occurrences that are regarded as significant. Nor would the Replica be significant if it were not for the law which renders it so.

§5. A SECOND TRICHOTOMY OF SIGNS


247. According to the second trichotomy, a Sign may be termed an Icon, an Index, or a Symbol.


An Icon is a sign which refers to the Object that it denotes merely by virtue of characters of its own, and which it possesses, just the same, whether any such Object actually exists or not. It is true that unless there really is such an Object, the Icon does not act as a sign; but this has nothing to do with its character as a sign. Anything whatever, be it quality, existent individual, or law, is an Icon of anything, in so far as it is like that thing and used as a sign of it.


248. An Index is a sign which refers to the Object that it denotes by virtue of being really affected by that Object. It cannot, therefore, be a Qualisign, because qualities are whatever they are independently of anything else. In so far as the Index is affected by the Object, it necessarily has some Quality in common with the Object, and it is in respect to these that it refers to the Object. It does, therefore, involve a sort of Icon, although an Icon of a peculiar kind; and it is not the mere resemblance of its Object, even in these respects which makes it a sign, but it is the actual modification of it by the Object.


249. A Symbol is a sign which refers to the Object that it denotes by virtue of a law, usually an association of general ideas, which operates to cause the Symbol to be interpreted as referring to that Object. It is thus itself a general type or law, that is, is a Legisign. As such it acts through a Replica. Not only is it general itself, but the Object to which it refers is of a general nature. Now that which is general has its being in the instances which it will determine. There must, therefore, be existent instances of what the Symbol denotes, although we must here understand by "existent," existent in the possibly imaginary universe to which the Symbol refers. The Symbol will indirectly, through the association or other law, be affected by those instances; and thus the Symbol will involve a sort of Index, although an Index of a peculiar kind. It will not, however, be by any means true that the slight effect upon the Symbol of those instances accounts for the significant character of the Symbol.

§6. A THIRD TRICHOTOMY OF SIGNS


250. According to the third trichotomy, a Sign may be termed a Rheme, a Dicisign or Dicent Sign (that is, a proposition or quasi-proposition), or an Argument.


A Rheme†1 is a Sign which, for its Interpretant, is a Sign of qualitative Possibility, that is, is understood as representing such and such a kind of possible Object. Any Rheme, perhaps, will afford some information; but it is not interpreted as doing so.


251. A Dicent Sign is a Sign, which, for its Interpretant, is a Sign of actual existence. It cannot, therefore, be an Icon, which affords no ground for an interpretation of it as referring to actual existence. A Dicisign necessarily involves, as a part of it, a Rheme, to describe the fact which it is interpreted as indicating. But this is a peculiar kind of Rheme; and while it is essential to the Dicisign, it by no means constitutes it.


252. An Argument is a Sign which, for its Interpretant, is a Sign of law. Or we may say that a Rheme is a sign which is understood to represent its object in its characters merely; that a Dicisign is a sign which is understood to represent its object in respect to actual existence; and that an Argument is a Sign which is understood to represent its Object in its character as Sign. Since these definitions touch upon points at this time much in dispute, a word may be added in defence of them. A question often put is: What is the essence of a Judgment? A judgment is the mental act by which the judger seeks to impress upon himself the truth of a proposition. It is much the same as an act of asserting the proposition, or going before a notary and assuming formal responsibility for its truth, except that those acts are intended to affect others, while the judgment is only intended to affect oneself. However, the logician, as such, cares not what the psychological nature of the act of judging may be. The question for him is: What is the nature of the sort of sign of which a principal variety is called a proposition, which is the matter upon which the act of judging is exercised? The proposition need not be asserted or judged. It may be contemplated as a sign capable of being asserted or denied. This sign itself retains its full meaning whether it be actually asserted or not.†1 The peculiarity of it, therefore, lies in its mode of meaning; and to say this is to say that its peculiarity lies in its relation to its interpretant. The proposition professes to be really affected by the actual existent or real law to which it refers. The argument makes the same pretension, but that is not the principal pretension of the argument. The rheme makes no such pretension.


253. The Interpretant of the Argument represents it as an instance of a general class of Arguments, which class on the whole will always tend to the truth. It is this law, in some shape, which the argument urges; and this "urging" is the mode of representation proper to Arguments. The Argument must, therefore, be a Symbol, or Sign whose Object is a General Law or Type. It must involve a Dicent Symbol, or Proposition, which is termed its Premiss; for the Argument can only urge the law by urging it in an instance. This Premiss is, however, quite different in force (i.e., in its relation to its interpretant) from a similar proposition merely asserted; and besides, this is far from being the whole Argument. As for another proposition, called the Conclusion, often stated and perhaps required to complete the Argument, it plainly represents the Interpretant, and likewise has a peculiar force, or relation to the Interpretant. There is a difference of opinion among logicians as to whether it forms a part of the Argument or not; and although such opinions have not resulted from an exact analysis of the essence of Argument, they are entitled to weight. The present writer, without being absolutely confident, is strongly inclined to think that the Conclusion, although it represents the Interpretant, is essential to the full expression of the Argument. It is usual with logicians to speak of the Premisses of an Argument, instead of the Premiss. But if there are more Premisses than one, the first step of the argumentation must be to colligate them into one Copulative Proposition: so that the only simple Argument of two Premisses is the Argument of Colligation. But even in this case, there are not properly two premisses. For whenever the mind is in a state ready to assert a proposition, P, it is already in a state of asserting a proposition, O, which the new proposition, P, only further determines; so that it is not P, merely, which comes to be asserted, but OP. In this view of the matter, there is no such thing as an Argument of Colligation. For to say that there is would make every judgment the conclusion of an argument. But if every judgment is to be regarded as the conclusion of an argument, which is, no doubt, an admissible conception, then it is the conclusion of a quite different kind of judgment from a mere Argument of Colligation. Thus, the Argument of Colligation is a form of Argument which is introduced into logic merely in order to avoid the necessity of considering the true nature of the Argument from which a Copulative Proposition has been derived. For that reason, it seems more proper in general to speak of the "Premiss" of an Argument than of its "Premisses." As to the word Premiss--in Latin of the thirteenth century praemissa--owing to its being so often used in the plural, it has become widely confounded with a totally different word of legal provenance, the "premisses," that is, the items of an inventory, etc., and hence buildings enumerated in a deed or lease. It is entirely contrary to good English usage to spell premiss, "premise," and this spelling (whose prevalence is due perhaps to Lord Brougham, or at least chiefly supported by his insistence), simply betrays ignorance of the history of logic, and even of such standard authors as Whateley, Watts, etc.

§7. TEN CLASSES OF SIGNS


254. The three trichotomies of Signs result together in dividing Signs into TEN CLASSES OF SIGNS, of which numerous subdivisions have to be considered. The ten classes are as follows:


First: A Qualisign [e.g., a feeling of "red"] is any quality in so far as it is a sign. Since a quality is whatever it is positively in itself, a quality can only denote an object by virtue of some common ingredient or similarity; so that a Qualisign is necessarily an Icon. Further, since a quality is a mere logical possibility, it can only be interpreted as a sign of essence, that is, as a Rheme.


255. Second: An Iconic Sinsign [e.g., an individual diagram] is any object of experience in so far as some quality of it makes it determine the idea of an object. Being an Icon, and thus a sign by likeness purely, of whatever it may be like, it can only be interpreted as a sign of essence, or Rheme. It will embody a Qualisign.


256. Third: A Rhematic Indexical Sinsign [e.g., a spontaneous cry] is any object of direct experience so far as it directs attention to an Object by which its presence is caused. It necessarily involves an Iconic Sinsign of a peculiar kind, yet is quite different since it brings the attention of the interpreter to the very Object denoted.


257. Fourth: A Dicent Sinsign [e.g., a weathercock] is any object of direct experience, in so far as it is a sign, and, as such, affords information concerning its Object. This it can only do by being really affected by its Object; so that it is necessarily an Index. The only information it can afford is of actual fact. Such a Sign must involve an Iconic Sinsign to embody the information and a Rhematic Indexical Sinsign to indicate the Object to which the information refers. But the mode of combination, or Syntax, of these two must also be significant.


258. Fifth: An Iconic Legisign [e.g., a diagram, apart from its factual individuality] is any general law or type, in so far as it requires each instance of it to embody a definite quality which renders it fit to call up in the mind the idea of a like object. Being an Icon, it must be a Rheme. Being a Legisign, its mode of being is that of governing single Replicas, each of which will be an Iconic Sinsign of a peculiar kind.


259. Sixth: A Rhematic Indexical Legisign [e.g., a demonstrative pronoun] is any general type or law, however established, which requires each instance of it to be really affected by its Object in such a manner as merely to draw attention to that Object. Each Replica of it will be a Rhematic Indexical Sinsign of a peculiar kind. The Interpretant of a Rhematic Indexical Legisign represents it as an Iconic Legisign; and so it is, in a measure--but in a very small measure.


260. Seventh: A Dicent Indexical Legisign [e.g., a street cry] is any general type or law, however established, which requires each instance of it to be really affected by its Object in such a manner as to furnish definite information concerning that Object. It must involve an Iconic Legisign to signify the information and a Rhematic Indexical Legisign to denote the subject of that information. Each Replica of it will be a Dicent Sinsign of a peculiar kind.


261. Eighth: A Rhematic Symbol or Symbolic Rheme [e.g., a common noun] is a sign connected with its Object by an association of general ideas in such a way that its Replica calls up an image in the mind which image, owing to certain habits or dispositions of that mind, tends to produce a general concept, and the Replica is interpreted as a Sign of an Object that is an instance of that concept. Thus, the Rhematic Symbol either is, or is very like, what the logicians call a General Term. The Rhematic Symbol, like any Symbol, is necessarily itself of the nature of a general type, and is thus a Legisign. Its Replica, however, is a Rhematic Indexical Sinsign of a peculiar kind, in that the image it suggests to the mind acts upon a Symbol already in that mind to give rise to a General Concept. In this it differs from other Rhematic Indexical Sinsigns, including those which are Replicas of Rhematic Indexical Legisigns. Thus, the demonstrative pronoun "that" is a Legisign, being a general type; but it is not a Symbol, since it does not signify a general concept. Its Replica draws attention to a single Object, and is a Rhematic Indexical Sinsign. A Replica of the word "camel" is likewise a Rhematic Indexical Sinsign, being really affected, through the knowledge of camels, common to the speaker and auditor, by the real camel it denotes, even if this one is not individually known to the auditor; and it is through such real connection that the word "camel" calls up the idea of a camel. The same thing is true of the word "phoenix." For although no phoenix really exists, real descriptions of the phoenix are well known to the speaker and his auditor; and thus the word is really affected by the Object denoted. But not only are the Replicas of Rhematic Symbols very different from ordinary Rhematic Indexical Sinsigns, but so likewise are Replicas of Rhematic Indexical Legisigns. For the thing denoted by "that" has not affected the replica of the word in any such direct and simple manner as that in which, for example, the ring of a telephone-bell is affected by the person at the other end who wants to make a communication. The Interpretant of the Rhematic Symbol often represents it as a Rhematic Indexical Legisign; at other times as an Iconic Legisign; and it does in a small measure partake of the nature of both.


262. Ninth: A Dicent Symbol, or ordinary Proposition, is a sign connected with its object by an association of general ideas, and acting like a Rhematic Symbol, except that its intended interpretant represents the Dicent Symbol as being, in respect to what it signifies, really affected by its Object, so that the existence or law which it calls to mind must be actually connected with the indicated Object. Thus, the intended Interpretant looks upon the Dicent Symbol as a Dicent Indexical Legisign; and if it be true, it does partake of this nature, although this does not represent its whole nature. Like the Rhematic Symbol, it is necessarily a Legisign. Like the Dicent Sinsign it is composite inasmuch as it necessarily involves a Rhematic Symbol (and thus is for its Interpretant an Iconic Legisign) to express its information and a Rhematic Indexical Legisign to indicate the subject of that information. But its Syntax of these is significant. The Replica of the Dicent Symbol is a Dicent Sinsign of a peculiar kind. This is easily seen to be true when the information the Dicent Symbol conveys is of actual fact. When that information is of a real law, it is not true in the same fullness. For a Dicent Sinsign cannot convey information of law. It is, therefore, true of the Replica of such a Dicent Symbol only in so far as the law has its being in instances.


263. Tenth: An Argument is a sign whose interpretant represents its object as being an ulterior sign through a law, namely, the law that the passage from all such premisses to such conclusions tends to the truth. Manifestly, then, its object must be general; that is, the Argument must be a Symbol. As a Symbol it must, further, be a Legisign. Its Replica is a Dicent Sinsign.


264. The affinities of the ten classes are exhibited by arranging their designations in the triangular table here shown, which has heavy boundaries between adjacent squares that are appropriated to classes alike in only one respect. All other adjacent squares pertain to classes alike in two respects. Squares not adjacent pertain to classes alike in one respect only, except that each of the three squares of the vertices of the triangle pertains to a class differing in all three respects from the classes to which the squares along the opposite side of the triangle are appropriated. The lightly printed designations are superfluous.
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